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Chapter 3

The five factors that obligate trust in God

There are five introductions, which when proper-
ly understood and realized to be true, will cause 
a person to have complete trust in the Almighty:

The first one of them is that he must believe and 
clearly recognize1 that the Almighty possesses 
all the seven qualities mentioned in the previous 
Chapter, which when all of them are present in 
someone, make it possible for a person to trust 
in him. I already mentioned them in the previous 
Chapter and commented on them citing Pesukim 
that were accessible to me which state that G-d  
possesses these qualities.

The first quality that a person must believe that 
G-d possesses, in order to have proper trust in Him, 
is that the Creator, may He be blessed, has more 
compassion on a person than any other compas-
sionate being does. In fact, any compassion and 
mercy that you receive from anyone else ultimate-
ly all comes from G-d’s compassion and mercy  as 
well, who is the one who puts in the heart of that 
person, to have mercy and compassion towards 
you, as Scripture says (in Devarim 13:18) “and He 
will grant you compassion, and be compassion-
ate with you, and multiply you” 

The second quality that a person must believe that 
G-d possesses in order to have trust in Him, is that 
it is not hidden from the Creator, may He be ex-
alted, the ways which benefit the person.

1 Being that as mentioned in the previous chapter, the Pessukim themselves state how G-d  possesses all these qualities, 
the Chovot Halevavot says that one must “believe'' this to be the case. However, since, as has also been mentioned in the 
previous Chapter, logic also dictates this to be true, the Chovot Halevavot writes that one must “clearly recognize” it to be 
true (Nedar Bakodesh). 

י לִישִׁ רֶק שְׁ פֶּ

תָן  בֵרוּרָן וַאֲמִתָּ ר בְּ מוֹת אֲשֶׁ אַךְ הַהַקְדָּ

אלהִֹים, הֵן חָמֵשׁ.  חוֹן בֵּ טָּ לַם לָאָדָם הַבִּ יִשְׁ

רֵר אֶצְלוֹ  אֲמִין וְיִתְבָּ יַּ אַחַת מֵהֶן, שֶׁ

אלהִֹים,  בְעָה עִנְיָנִים בֵּ ִ צוּת הַשּׁ הִתְקַבְּ

כֵן  בּוֹטְחִים בּוֹ יִתָּ מִי שֶׁ צָם בְּ הִתְקַבְּ ר בְּ אֲשֶׁ

ים וְהַעִירוֹתִי  לִבְטוֹחַ עָלָיו. וּכְבָר זְכַרְתִּ

תוּב, וְהֵם:  ן לִי מִן הַכָּ מֵּ זְדַּ נִּ ֶ מַה שּׁ עֲלֵיהֶם בְּ

רֵךְ מְרַחֵם עַל  הַבּוֹרֵא יִתְבָּ הָרִאשׁוֹן, שֶׁ

ל מְרַחֵם, וְכָל רַחֲמִים  הָאָדָם יוֹתֵר מִכָּ

ם הֵם  לָּ הְיוּ מִזּוּלָתוֹ עָלָיו, כֻּ יִּ וְחֶמְלָה שֶׁ

אָמַר  מוֹ שֶׁ מֵרַחֲמֵי הָאֵל וְחֶמְלָתוֹ,  כְּ

ךָ"  תוּב "וְנָתַן לְךָ רַחֲמִים וְרִחַמְךָ וְהִרְבֶּ הַכָּ

)דברים יג, יח(.

ה לאֹ יֵעָלְמוּ  י הַבּוֹרֵא יִתְעַלֶּ נִי, כִּ ֵ וְהַשּׁ

נּוּ אָפְנֵי תּוֹעֶלֶת הָאָדָם. מִמֶּ
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Logic dictates this, since the person is one of His 
handiwork, and there is no one who knows better, 
- as to what is beneficial or harmful for that which 
has been made, as well as the troubles that may 
catch hold of it, the ways in which he becomes ill 
as well as healed - than the one who made it him-
self.

If we find this to be true regarding objects made 
by human beings, who don’t actually create any-
thing new through their actions, other than the 
external form of the raw material, and who have 
no skill or power to create the raw material itself, 
then all the more so, must it be true regarding G-d, 
who creates the raw material itself, from which 
the person is made, as well as his form, his make-
up  and the orderly unity, both of the body and the 
soul as well as the interaction between the various 
parts of the body . It follows that He is most defi-
nitely the wise one who knows what will benefit 
the person and what will harm him, and what is 
good for him both in this world and in the world 
to come. 

As it says (in Yeshayahu 48:17): ““I am the L-rd 
your G-d, who teaches you for your benefit, who 
leads you by the way you should go,  and as it says 
(in Mishlei 3:12): “For the L-rd rebukes the one He 
loves, and placates, as a father to a son.”

The third quality  that a person must believe that 
G-d possesses in order to have trust in Him is that 
the Creator, may He be blessed, is stronger than 
any other strong being, that His word is more 
unchangeable than any other person’s words and 
that no one can reverse His decisions. As it says 
(in Tehillim 135:6): “All that the L-rd wished, He 
did” and as it says (in Yeshayahu 55:11): “So shall 
be My word that emanates from My mouth; it 
shall not return to Me empty, unless it has done 
what I desire.”

הוּא אֶחָד  נֵי שֶׁ ין נוֹתֵן זֶה, מִפְּ וְהַדִּ

נוֹת  קָּ אָפְנֵי תַּ יּוֹדֵעַ בְּ יו, וְאֵין מִי שֶׁ עֲשָׂ מִמַּ

יגִים אוֹתוֹ  שִּׂ גָעִים הַמַּ הֶעָשׂוּי וְהֶפְסֵדוֹ וּבַפְּ

הוּ. וּבְאָפְנֵי מַחֲלָתוֹ וַאֲרוּכָתוֹ, יוֹתֵר מֵעוֹשֵׂ

נֵי אָדָם,  ים מִבְּ עוֹשִׂ וְאִם יִהְיֶה זֶה נִמְצָא בְּ

יהֶם זוּלָתִי צוּרָה  מַעֲשֵׂ שׁוּ בְּ ר לאֹ יְחַדְּ אֲשֶׁ

רֶֹשׁ וְהַצּוּרָה הָעַצְמִית  מִקְרִית, אַךְ הַשּׁ

חְבּוּלָה וְלאֹ יְכלֶֹת  הֶם שׁוּם תַּ אֵין לָהֶם בָּ

שׁ שׁרֶֹשׁ הָאָדָם  ר חִדֵּ ם, וַאֲשֶׁ שָׁ לְחַדְּ

וְצוּרָתוֹ וּתְכוּנָתוֹ וְסֵדֶר חִבּוּרוֹ, הוּא 

עִנְיְנֵי תוֹעֲלוֹתָיו וּנְזָקָיו  הֶחָכָם הַיּוֹדֵעַ בְּ

לִי סָפֵק,  עוֹלָמוֹ וְאַחֲרִיתוֹ בְּ וְהַטּוֹב לוֹ בְּ

דְךָ  תוּב "אֲנִי ה' אֱלהֶֹיךָ מְלַמֶּ כָּ מוֹ שֶׁ כְּ

לֵךְ" )ישעיה  דֶרֶךְ תֵּ לְהוֹעִיל, מַדְרִיכְךָ בְּ

ר יֶאֱהַב ה'  י אֶת אֲשֶׁ מח, יז(, וְאָמַר "כִּ

ן יִרְצֶה" )משלי ג, יב(.  יוֹכִיחַ, וּכְאָב אֶת בֵּ

ל  רֵךְ חָזָק מִכָּ י הַבּוֹרֵא יִתְבָּ י, כִּ לִישִׁ ְ וְהַשּׁ

יב  בָר, וְאֵין מֵשִׁ ל דָּ חָזָק, וּדְבָרוֹ נִגְזָר מִכָּ

ר חָפֵץ ה'  אֱמַר "כּלֹ אֲשֶׁ נֶּ מוֹ שֶׁ ינוֹ, כְּ דִּ

ן יִהְיֶה  ה" )תהלים קלה, ו(, וְאָמַר "כֵּ עָשָׂ

י לאֹ יָשׁוּב אֵלַי רֵיקָם,  ר יֵצֵא מִפִּ דְבָרִי אֲשֶׁ

י" )ישעיה  ר חָפַצְתִּ ה אֶת אֲשֶׁ י אִם עָשָׂ כִּ

נה, יא(.
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The fourth quality  that a person must believe that 
G-d possesses in order to have trust in Him, is that 
He supervises the governance of all people, He 
does not forsake them, but rather helps them out 
with all of their needs. He does not ignore them 
when they are in a time of hardship, nor are any 
of their matters concealed from Him, whether it 
be small or big, nor does His being involved in one 
matter cause Him to forget about another matter .

As it is written (in Yeshayahu 40:27): “Why should 
you say, O Jacob, and speak, O Israel, “My way has 
been hidden from the L-rd, and from my G-d, my 
judgment passes”? And as it says (in Yeshayahu 
40:28): “Do you not know - if you have not heard 
- an everlasting G-d is the L-rd, the Creator of the 
ends of the earth; He neither tires nor wearies; 
there is no fathoming His understanding.”

The fifth quality  that a person must believe that 
G-d possesses in order to have trust in Him, is that 
no creation has the power to help himself or harm 
himself or to help or harm another person, with-
out the permission of the Creator,  blessed be He.

For when a slave  has more than one master, and 
each one is able to help him, then it does not 
make sense for the slave to rely solely on one of 
his masters, because he expects to be helped by 
each one of them. If in fact one of them, as a result 
of his greatness, is more capable than the others 
to help him out, then his reliance on that master 
will be stronger in accordance with his ability to 
help him, despite the fact that he relies on the oth-
er masters as well. 

All the more so, if only one of them is able to help 
him or cause him harm, then he will be forced to 
rely solely on him alone, because he does not ex-
pect to be helped by anyone else other than him.

יחַ עַל הַנְהָגַת  גִּ י הוּא מַשְׁ וְהָרְבִיעִי, כִּ

ם  יחֵם וְלאֹ יִתְעַלֵּ ם, לאֹ יַנִּ לָּ עִנְיְנֵי הָאָדָם כֻּ

ם  טַנָּ בָר מֵהֶם מִקְּ נּוּ דָּ תֵר מִמֶּ מֵהֶם, וְלאֹ יִסָּ

בָר,  יחֵהוּ דָבָר אֶת דָּ כִּ דוֹלָם, וְלאֹ יַשְׁ וְעַד גְּ

ר  ה תֹאמַר יַעֲקבֹ וּתְדַבֵּ תוּב "לָמָּ כָּ מוֹ שֶׁ כְּ

י מֵה' וּמֵאֱלהַֹי  רָה דַרְכִּ רָאֵל, נִסְתְּ יִשְׂ

טִי יַעֲבוֹר" )ישעיה מ, כז(, וְאָמַר  פָּ מִשְׁ

, אֱלהֵֹי  מַעְתָּ "הֲלוֹא יָדַעְתָּ אִם לאֹ שָׁ

עוֹלָם ה' בּוֹרֵא קְצוֹת הָאָרֶץ, לאֹ יִיעַף 

וְלאֹ יִיגָע, אֵין חֵקֶר לִתְבוּנָתוֹ" )ישעיה 

מ, כח(. 

רוּאִים  יַד אֶחָד מֵהַבְּ אֵין בְּ י, שֶׁ וְהַחֲמִישִׁ

יקָהּ וְלאֹ  לְהוֹעִיל אֶת נַפְשׁוֹ וְלאֹ לְהַזִּ

רֵךְ.  רְשׁוּת הַבּוֹרֵא יִתְבָּ י אִם בִּ לְזוּלָתוֹ כִּ

הְיֶה לוֹ יוֹתֵר מֵאָדוֹן אֶחָד  יִּ שֶׁ י הָעֶבֶד כְּ כִּ

ל אֶחָד מֵהֶם יָכוֹל לְהוֹעִילוֹ, לאֹ  וְיִהְיֶה כָּ

נֵי  כֵן לוֹ לִבְטוֹחַ עַל אֶחָד מֵהֶם, מִפְּ יִתָּ

ל אֶחָד מֵהֶם.  ה הַתּוֹעֶלֶת מִכָּ קַוֶּ מְּ שֶׁ

וְאִם יִהְיֶה אֶחָד מֵהֶם יָכוֹל עַל תּוֹעַלְתּוֹ 

טְחוֹנוֹ  אֵרִיתָם, יִהְיֶה חָזָק בִּ יוֹתֵר מִשְׁ

הוּא בּוֹטֵחַ  י שֶׁ פִי יְכָלְתּוֹ, אַף עַל פִּ בּוֹ כְּ

אֵרִיתָם.  שְׁ בִּ

י אִם  יקוֹ כִּ וְאִם לאֹ יוּכַל לְהוֹעִילוֹ וּלְהַזִּ

רְחוֹ יִבְטַח עָלָיו  לְבָד, עַל כָּ אֶחָד מֵהֶם בִּ

ה תּוֹעֶלֶת מִזּוּלָתוֹ. אֵינוֹ מְקַוֶּ נֵי שֶׁ לְבַדּוֹ, מִפְּ
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Likewise, when a person feels that no creation can 
either help him or harm him; without the permis-
sion of the Creator, blessed be He, this will cause 
him to stop being afraid of other people causing 
him harm and to stop relying on them to help him. 
Instead, he will rely solely on the Creator, as it says 
(in Tehillim 146:3): “Do not trust in princes, in the 
son of man, who has no salvation.”  

The sixth quality  that a person must believe that 
G-d possesses in order to have trust, is that he 
must realize the great kindness that the Almighty 
bestows on people, and how He started already 
to be so kind and good  with him, at the time of 
the beginning of his formation in the womb of his 
mother, without him being deserving of it , and 
without Him (i.e., G-d) having any need to do so. 
Rather, it is out of his generosity, goodness and 
kindness that he does so, as we explained in the 
Gate of Examination (Shaar Habechina) which is 
in this book.  And as King David of blessed mem-
ory said (in Tehillim 40:6): “You have done great 
things, You, O Lord my God. Your wonders and 
Your thoughts are for us. There is none to equal 
You; were I to tell and speak, they would be too 
many to tell.

The seventh quality  that a person must believe 
that G-d possesses in order to have trust, is that 
it should be clear to him, that all those things in 
existence in this world, both those that are essen-
tial, referring to the beings and objects themselves 
which were brought into creation and those that 
are accidental, referring to the events which hap-
pen to those objects and beings, have a clear and 
defined limit to them and it is impossible to add 
or subtract from that limit which G-d, may He be 
blessed, has decreed.

לּאֹ יוֹעִילֶנּוּ וְלאֹ  ישׁ הָאָדָם שֶׁ רְגִּ יַּ שֶׁ וְכֵן כְּ

רְשׁוּת  א בִּ בְרָאִים אֶלָּ יקֶנּוּ אֶחָד מֵהַנִּ יַזִּ

רְאָתָם  רֵךְ, יָשׁוּב לִבּוֹ מִיִּ הַבּוֹרֵא יִתְבָּ

מוֹ  וְתִקְוָתָם וְיִבְטַח עַל הַבּוֹרֵא לְבַדּוֹ, כְּ

בֶן אָדָם  בְטְחוּ בִנְדִיבִים, בְּ אֱמַר "אַל תִּ נֶּ שֶׁ

אֵין לוֹ תְשׁוּעָה" )תהלים קמו, ג(.  שֶׁ

דַע רַב טוּב הָאֱלהִֹים עַל  יֵּ י, שֶׁ ִ שּׁ ִ וְהַשּׁ

הִתְחִיל אוֹתוֹ בּוֹ מֵרבֹ  ֶ הָאָדָם, וּמַה שּׁ

הְיֶה רָאוּי אֶצְלוֹ  יִּ לִי שֶׁ הַחֶסֶד וְהַטּוֹבָה, מִבְּ

הְיֶה אֵלָיו, אַךְ נְדָבָה  יִּ לְכָךְ, וְלאֹ לְצרֶֹךְ שֶׁ

עַר  שַׁ אַרְנוּ בְּ ר בֵּ אֲשֶׁ וְטוֹבָה וָחֶסֶד, כַּ

אָמַר  ה. וּכְמוֹ שֶׁ פֶר הַזֶּ חִינָה מִן הַסֵּ הַבְּ

ה ה'  יתָ אַתָּ לוֹם "רַבּוֹת עָשִׂ ָ וִד עָלָיו הַשּׁ דָּ

בוֹתֶיךָ אֵלֵינוּ,  אֱלהַֹי, נִפְלְאוֹתֶיךָ וּמַחְשְׁ

רָה, עָצְמוּ  ידָה וַאֲדַבֵּ אֵין עֲרוֹךְ אֵלֶיךָ, אַגִּ

ר" )תהלים מ, ו(. פֵּ מִסַּ

י יֵשׁ לְכָל  רֵר אֶצְלוֹ כִּ תְבָּ יִּ בִיעִי, שֶׁ ְ וְהַשּׁ

ה מֵעֶצֶם וּמִקְרֶה  עוֹלָם הַזֶּ בָּ הַהֲוָיוֹת שֶׁ

בוּל יָדוּעַ, וְלאֹ יוֹסִיף וְלאֹ יִגְרַע עַל מַה  גְּ

כַמּוּתוֹ וְאֵיכוּתוֹ  רֵךְ בְּ זַר הַבּוֹרֵא יִתְבָּ גָּ ֶ שּׁ

וּזְמַנּוֹ וּמְקוֹמוֹ, 
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One cannot change its quantity, quality , time or 
place; one cannot increase that which was de-
creed to be few, nor can one decrease that which 
was decreed to be many. Similarly, one will not be 
able to delay something which has been decreed 
to be early, nor is one able to hasten something 
which has been decreed to be delayed.

That which does happen in this manner, has been 
decreed by the Creator from the beginning of cre-
ation. It is just that all the prior decrees of G-d 
which were in the foreknowledge of the Creator 
were decreed in such a way that they have direct 
causes which caused them to happen, and those 
causes have prior causes.  

The illusion that a creation can be a cause

However, someone who doesn’t contemplate 
the manner in which the world is run, when see-
ing a change in reality, will think that it is the new 
“cause” that forces there to be a change in real-
ity and which causes things to turn over from one 
matter to another.

In truth however, the cause is too weak and insig-
nificant, for it to be the cause of the change  or 
to be able to turn around matters from the way 
they have been until now. As can be illustrated 
from the fact that a single grain of wheat produc-
es three hundred ears, and each ear of grain has 
thirty grains, so that it emerges that one grain is 
the cause for ten thousand grains or close to that 
number to be produced. 

Is it not apparent to a person’s mind that the grain 
itself is too weak to be able to produce such a 
massive quantity. In a similar vein with regard to 
all other seeds which are sown and planted?

מִעוּטוֹ, וְלאֹ  זַר בְּ גָּ ֶ ה לְמַה שּׁ אֵין מַרְבֶּ

רְבוֹתוֹ, וְלאֹ מְאַחֵר  זַר בִּ גָּ ֶ ה שּׁ מְמַעֵט מִמַּ

ים לְמַה  ימוֹ, וְלאֹ מַקְדִּ זַר לְהַקְדִּ גָּ ֶ לְמַה שּׁ

זַר לְאַחֲרוֹ.  גָּ ֶ שּׁ

ה,  בָרִים עַל הַהֵפֶךְ מִזֶּ הְיֶה מִן הַדְּ יִּ ֶ וּמַה שּׁ

ת הַיְדִיעָה,  תְחִלַּ ר קָדַם בִּ גְזָר אֲשֶׁ הוּא הַנִּ

ידִיעַת  זֵרוֹת הַקּוֹדְמוֹת בִּ כָל הַגְּ לְּ א שֶׁ אֶלָּ

בּוֹת סִבּוֹת. הַבּוֹרֵא סִבּוֹת, וְלַסִּ

י  אֵינוֹ מֵבִין עִנְיְנֵי הָעוֹלָם יַחְשׁוֹב, כִּ וּמִי שֶׁ

נּוּי הָעִנְיָנִים  בֶת שִׁ ת מְחַיֶּ שֶׁ תְחַדֶּ ה הַמִּ בָּ הַסִּ

כוּתָם מֵעִנְיָן אֶל עִנְיָן.  וְהִתְהַפְּ

ה  נָּ ה מִהְיוֹת מִמֶּ ה וּנְקַלָּ ה חֲלוּשָׁ בָּ וְהַסִּ

ר נִרְאֶה  אֲשֶׁ עַצְמָם, כַּ נּוּי אוֹ חִלּוּף בְּ שִׁ

לשֹׁ  ה מַצְמִיחַ שְׁ יר הָאֶחָד מִן הַחִטָּ רְגִּ הַגַּ

ים  לשִֹׁ בּלֶֹת שְׁ לִים, וּבְכָל שִׁ בֳּ מֵאוֹת שִׁ

ה  יר הָאֶחָד סִבָּ רְגִּ רִים, וְיִהְיֶה הַגַּ רְגֵּ גַּ

רֶת אֲלָפִים אוֹ קָרוֹב לָהֶם. לַעֲשֶׂ

יר חָלוּשׁ מֵעֲשׂוֹת  רְגִּ י כּחַֹ הַגַּ הֲיֵעָלֵם כִּ

זְרָעִים  רִים הַנִּ רְגֵּ אָר הַגַּ מּוּת זוֹ, וְכֵן שְׁ כַּ

טוּעִים. וְהַנְּ
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Likewise, we will say regarding the creation of 
human beings  and other living creatures which 
are created from a drop of semen. Here too it is ap-
parent that the drop of semen itself does not have 
within itself the power to be the source of the entire 
person. This is also evidenced from the fact that a 
big fish is created from a small egg of a fish. 

When a person troubles himself with efforts to 
provide for his financial needs or any other needs, 
to hasten that which the Creator may He be exalt-
ed has decreed should be delayed, or to delay that 
which has been decreed should be hastened, or by 
trying to produce many of that which has been 
decreed should be few, or by trying to produce 
few of that which has been decreed should be 
many, regarding matters of the world - with the 
exception of those matters which are necessary 
for the advancement of one’s observance of mitz-
vot and the learning of Torah  - it is due to one’s 
weak understanding of G-d ’s foreknowledge, who 
knows and has already decided at the beginning of 
creation, all that is going to be. It is also due to a 
lack of understanding of the inherent goodness 
in which He conducts himself with the person, for 
in truth everything G-d does is for the good of the 
person.

This concept has already been alluded to by the 
Wise Man, King Solomon, when he said (in Kohe-
let 3:1): “Everything has an appointed season, and 
there is a time for every matter under heaven.” 
After saying this he mentions twenty eight differ-
ent things which each has its time, as he says (in 
Kohelet 3:2): “A time to give birth and a time to 
die” until the end of his list when he says (in Ko-
helet 3:8): “A time for war and a time for peace.” 
Likewise, he says (in Kohelet 9:11): “for time and 
fate will overtake them all.” He also says (in Kohe-
let 5:7): “for the Highest over the high waits, and 
there are higher ones over them.”

ים  אָר הַחַיִּ הֲוָיַת הָאָדָם וּשְׁ וְכֵן נאֹמַר בַּ

דוֹל  ג הַגָּ רַע וּכְמוֹ כֵן הֲוָיַת הַדָּ ת הַזֶּ פַּ מִטִּ

ג עִם קַטְנוּתָהּ.  יצַת הַדָּ מִבֵּ

אֵחַר  ֶ ים מַה שּׁ פֶשׁ לְהַקְדִּ ת הַנֶּ וְטִרְדַּ

ים,  הִקְדִּ ֶ ה, וּלְאַחֵר מַה שּׁ הַבּוֹרֵא יִתְעַלֶּ

הִמְעִיט, וּלְהַמְעִיט מַה  ֶ וּלְהַרְבּוֹת מַה שּׁ

ב  לִי סַבֵּ נְיְנֵי הָעוֹלָם, מִבְּ ה, מִקִּ הִרְבָּ ֶ שּׁ

אֶל קִיּוּם מִצְוַת עֲבוֹדָתוֹ וְקִבּוּל תּוֹרָתוֹ, 

ת יְדִיעָתוֹ,  אֲמִתַּ רָה בַּ חֲלִישׁוּת הַהַכָּ

וְסִכְלוּת מֵהָבִין טוֹבוֹת הַנְהָגָתוֹ.

מַאֲמָרוֹ  ה בְּ וּכְבָר רָמַז הֶחָכָם אֶל הָעִנְיָן הַזֶּ

מָיִם"  ָ חַת הַשּׁ "לַכּלֹ זְמָן וְעֵת לְכָל חֵפֶץ תַּ

ךְ זָכַר מֵהֶם  )קהלת ג, א(, וְאַחַר כָּ

אָמַר  מוֹנָה עִנְיָנִים, וְהוּא מַה שֶׁ רִים וּשְׁ עֶשְׂ

"עֵת לָלֶדֶת וְעֵת לָמוּת" עַד אָמְרוֹ "עֵת 

לוֹם" )שם ג, ב־ח(,  מִלְחָמָה וְעֵת שָׁ

ם"  לָּ י עֵת וָפֶגַע יִקְרֶה אֶת כֻּ וְאָמַר "כִּ

בהַֹּ  י גָבהַֹּ מֵעַל גָּ )קהלת ט, יא(, וְאָמַר "כִּ

שׁוֹמֵר וּגְבהִֹים עֲלֵיהֶם")קהלת ה, ז(.
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The ways in which the Creator upholds his de-
crees are too hidden, deep and lofty for us to 
understand even part of them.  All the more so, 
are we not capable of understanding all of them. 
Scripture already says (in Yeshayahu 55:9): “As the 
heavens are higher than the earth, so are My ways 
higher than your ways and My thoughts are high-
er than your thoughts.”

Complete Trust: Not lip-service

The second introduction is that he should know 
and it should be clear to him, that the Creator is 
looking over him and nothing is concealed from 
him, neither those actions that the person per-
forms in public and are revealed for others to see, 
nor those actions that the person performs in pri-
vate and are hidden from others. Even his thoughts 
are not concealed from G-d, both those that are 
hidden from other people as well as those thoughts 
which are apparent to other people through his 
speech and actions. G-d also knows if the person’s 
reliance on him is wholehearted or not. 

As the verse says (in Tehillim 94:11): “The L-rd 
knows the thoughts of man, that they are van-
ity,” and as it says (in Mishlei 24:12): “Surely he un-
derstands the inner recesses of a person’s heart,” 
and as it says: (in Melochim 1, 8:39) “For you alone 
know the hearts of all people.” 

When this becomes clear to the person who relies 
on G-d,  then he will understand that it is not prop-
er for him to claim that he is a person who relies 
on the Almighty, may He be exalted, as a result of 
him verbally doing so - without him truly relying 
on Him in his heart  and in private. If he only pays 
lip service to having bitachon, then he will be on 
the level of those that it says about them (in Ye-
shayahu 29:13): “With his mouth and with his lips 
he honors me, but he distances his heart from 
me.” 

ה יוֹתֵר  ינֵי הַבּוֹרֵא יִתְעַלֶּ וַהֲלִיכוֹת דִּ

יעַ אֶל  נַעֲלָמוֹת וַעֲמֻקּוֹת וְעֶלְיוֹנוֹת מֵהַגִּ

לָלָן.  וּכְבָר  ן כְּ כֵּ ל שֶׁ יְדִיעַת חֶלְקֵיהֶן, כָּ

מַיִם מֵאָרֶץ,  י גָבְהוּ שָׁ תוּב "כִּ אָמַר הַכָּ

בוֹתַי  רְכֵיכֶם וּמַחְשְׁ בְהוּ דְרָכַי מִדַּ ן גָּ כֵּ

בוֹתֵיכֶם" )ישעיה נה, ט(.  חְשְׁ מִמַּ

רֵר  דַע וְיִתְבָּ יֵּ נִית, שֶׁ ֵ מָה הַשּׁ וְהַהַקְדָּ

קִיף עָלָיו  רֵךְ מַשְׁ י הַבּוֹרֵא יִתְבָּ אֶצְלוֹ כִּ

רוֹ וּצְפוּנוֹ  נּוּ נִגְלֵהוּ וְנִסְתָּ וְאֵין נֶעְלָם מִמֶּ

לֵם  לֵב שָׁ אלהָֹיו בְּ טְחוֹנוֹ בֵּ וְנִרְאֵהוּ, וְאִם בִּ

אִם לאֹ,

בוֹת  תוּב "ה' יוֹדֵעַ מַחְשְׁ ר אָמַר הַכָּ אֲשֶׁ כַּ

ה הָבֶל" )תהלים צד, יא(,  י הֵמָּ אָדָם כִּ

וְאָמַר "הֲלאֹ תוֹכֵן לִבּוֹת הוּא יָבִין" 

ךָ  ה לְבַדְּ י אַתָּ )משלי כד, יב(, וְאָמַר "כִּ

נֵי הָאָדָם" )דברי  ל בְּ יָדַעְתָּ אֶת לְבַב כָּ

הימים ב' ו, ל(.

רֵר זֶה לַבּוֹטֵחַ, אֵין רָאוּי לוֹ  תְבָּ יִּ וּכְשֶׁ

ה  אלהִֹים יִתְעַלֶּ הוּא בּוֹטֵחַ בֵּ לִטְעוֹן שֶׁ

לִבּוֹ  בְטַח עָלָיו בְּ יִּ לִי שֶׁ דִבּוּרוֹ, מִבְּ בְּ

אֱמַר  נֶּ מַעֲלַת מִי שֶׁ וּבְמַצְפּוּנוֹ, וְיִהְיֶה בְּ

דוּנִי וְלִבּוֹ רִחַק  בְּ פָתָיו כִּ פִיו וּבִשְׂ עֲלֵיהֶם "בְּ

י" )ישעיה כט, יג(. נִּ מִמֶּ
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Exclusive Trust in God

The third introduction necessary for a person in 
order to have proper Bitachon is that he singles 
out G-d, as the only one in whom he relies upon 
for those things regarding which he is obligated 
to rely on Him, and does not partner any other 
being with him, relying both on G-d as well as an-
other being. For if he does so his trust in G-d will 
be ruined when he partners another being with 
Him. 

This is well known from that which is said regard-
ing Assa the king of Judah, who, despite his great 
piety, at the time when he was ill, relied upon the 
doctors,  as it is written (in Divrei Hayamim II 
16:12): “And also when he was ill he did not seek 
the L-rd, only the doctors” and he was punished 
for this. Likewise, it says “Blessed is the man who 
relies on the L-rd and the L-rd will be his support.”

It is a well-known matter that when somebody 
appoints two or more people to perform a spe-
cific task, the appointment will fail. 

All the more so does this apply to one who relies 
on the Almighty as well as on others; that his reli-
ance in G-d will be demolished. This will be the 
main reason why the matter about which he re-
lied on G-d will be withheld from him. As it says 
in the verse (in Yirmiyahu 17:5): “Cursed is the 
man who relies on man and places flesh as his 
support, and who removes his heart away from 
the L-rd.”

יַחֵד אֱלהָֹיו  יְּ ית, שֶׁ לִישִׁ ְ מָה הַשּׁ וְהַהַקְדָּ

ב לִבְטוֹחַ בּוֹ,  הוּא חַיָּ ֶ מַה שּׁ בִטְחוֹנוֹ בּוֹ בְּ בְּ

ף זוּלָתוֹ עִמּוֹ וְיִבְטַח עָלָיו וְעַל  תֵּ וְאַל יְשַׁ

אלהָֹיו  טְחוֹנוֹ בֵּ סֵד בִּ רוּאִים, וְיִפָּ אֶחָד מֵהַבְּ

ף זוּלָתוֹ עִמּוֹ.  תֵּ תַּ הִשְׁ בְּ

אָסָא עִם  אֱמַר בְּ נֶּ ֶ וּכְבָר יָדַעְתָּ מַה שּׁ

מַךְ עַל הָרוֹפְאִים,  סָּ חֲסִידוּתוֹ עֵת שֶׁ

כְתִיב )דברי הימים ב' טז, יב( "וְגַם  דִּ

רוֹפְאִים",  י בָּ חָלְיוֹ לאֹ דָרַשׁ אֶת ה' כִּ בְּ

תוּב )ירמיה יז,  וְנֶעֱנַשׁ עַל זֶה, וְאָמַר הַכָּ

ה' וְהָיָה ה'  ר יִבְטַח בַּ בֶר אֲשֶׁ רוּךְ הַגֶּ ז( "בָּ

מִבְטַחוֹ".

נֵי אָדָם  ה מִבְּ מַנֶּ יְּ י מִי שֶׁ דוּעַ כִּ וּמִן הַיָּ

בָר, מִנּוּיוֹ  ים אוֹ יוֹתֵר לַעֲשׂוֹת דָּ נֵי מְמֻנִּ שְׁ

מֻפְסָד,

טַח עַל הָאֱלהִֹים וְזוּלָתוֹ,  בָּ ן מִי שֶׁ כֵּ ל שֶׁ כָּ

ה הַחֲזָקָה  בָּ טְחוֹנוֹ וְיִהְיֶה זֶה הַסִּ תֵר בִּ סָּ יִּ שֶׁ

מוֹ  טַח עָלָיו,  כְּ בָּ ֶ נּוּ מַה שּׁ נַע מִמֶּ לְהִמָּ

אָדָם  ר יִבְטַח בָּ בֶר אֲשֶׁ אָמַר "אָרוּר הַגֶּ שֶׁ

ר זְרוֹעוֹ וּמִן ה' יָסוּר לִבּוֹ"  שָׂ ם בָּ וְשָׂ

)ירמיה יז, ה(.
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Do what is right

The fourth introduction is that the person should 
pay strong attention and make great efforts  to 
uphold that which G-d has obligated him in as 
part of his service to him, both to do his mitzvot 
as well as to refrain from doing that which he has 
exhorted us not to do, in accordance with his re-
quests. For then the Creator will agree to give him 
those things which he is relying on him for.

As the Rabbis of blessed memory said (in the Mish-
na, Avot 2:4): “Make His will like your will, so that 
He may make your will as his will; nullify your will 
before his will, so that he may nullify the will of 
others before your will.’’ As the verse says (in Te-
hillim 37:3): “Trust in the L-rd and do good, dwell 
in the land and be nourished by faith.” Likewise, it 
says (in Eicha 3:25): “The L-rd is good to those who 
wait for Him, to the soul that seeks Him.”

However, one who relies on the Creator for his 
needs, while rebelling in Him, neglects the obser-
vance of mitzvot, how foolish he is and how weak 
is his knowledge and understanding.  

For a person knows that if somebody is appoint-
ed by another person to do a specific job, whether 
he instructs him to busy himself with one of his 
needs, or whether he instructs him to refrain from 
a certain matter, and he then goes and disobeys 
those instructions; when the one who appointed 
him finds out that he disobeyed his instructions, 
it will be strong grounds for him to refrain from 
doing to him that which the other person had re-
lied upon him to do.

חָתוֹ  גָּ הְיֶה הַשְׁ תִּ מָה הָרְבִיעִית, שֶׁ וְהַהַקְדָּ

ם מַה  דוֹלָה לְקַיֵּ לוּתוֹ גְּ דְּ תַּ חֲזָקָה וְהִשְׁ

בוֹ בּוֹ הַבּוֹרֵא מֵעֲבוֹדָתוֹ, וְלַעֲשׂוֹת  חִיְּ ֶ שּׁ

נּוּ,  ר הִזְהִירוֹ מִמֶּ הֵר מֵאֲשֶׁ מִצְוֹתָיו, וּלְהִזָּ

הְיֶה הַבּוֹרֵא  יִּ שׁ שֶׁ הוּא מְבַקֵּ ֶ פִי מַה שּׁ כְּ

הוּא בּוֹטֵחַ עָלָיו בּוֹ,  ֶ מַה שּׁ ים לוֹ בְּ מַסְכִּ

אָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה  מוֹ שֶׁ כְּ

ה  עֲשֶׂ יַּ דֵי שֶׁ רְצוֹנְךָ כְּ ה רְצוֹנוֹ כִּ "עֲשֵׂ

נֵי רְצוֹנוֹ  ל רְצוֹנְךָ מִפְּ טֵּ רְצוֹנוֹ, בַּ רְצוֹנְךָ כִּ

נֵי רְצוֹנֶךָ"  ל רְצוֹן אֲחֵרִים מִפְּ בַטֵּ יְּ דֵי שֶׁ כְּ

תוּב  )משנה אבות ב, ד(, וְאָמַר הַכָּ

כָן אֶרֶץ וּרְעֵה  ה טוֹב, שְׁ ה' וַעֲשֵׂ טַח בַּ "בְּ

אֱמוּנָה" )תהלים לז, ב(, וְאָמַר "טוֹב ה' 

נּוּ" )איכה ג, כה(. דְרְשֶׁ לְקוָֹיו, לְנֶפֶשׁ תִּ

בְטַח עַל הַבּוֹרֵא וְהוּא מַמְרֶה  יִּ אֲבָל מִי שֶׁ

ה דַעְתּוֹ  ה הוּא סָכָל וְכַמָּ מָּ אוֹתוֹ, כַּ

רָתוֹ, ה וְהַכָּ חֲלוּשָׁ

נֵי  ה לוֹ מִבְּ תְמַנָּ נִּ י מִי שֶׁ י הוּא רוֹאֶה כִּ כִּ

ה אוֹתוֹ  הוּא מְצַוֶּ שֶׁ בָר, כְּ אָדָם עַל דָּ

רָכָיו אוֹ מַזְהִיר אוֹתוֹ  צרֶֹךְ מִצְּ ק בְּ לְהִתְעַסֵּ

ה  יעַ לַמְמַנֶּ בָר וְיַעֲבוֹר עַל מִצְוֹתָיו וְיַגִּ מִדָּ

ה הַחֲזָקָה  בָּ י יִהְיֶה הַסִּ עָבְרוֹ עַל מִצְוָתוֹ, כִּ

טַח עָלָיו  בָּ ֶ נּוּ הֵעָשׂוֹת מַה שּׁ נַע מִמֶּ לְהִמָּ

בּוֹ.
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If this applies with respect to relying on human be-
ings, all the more so, would it apply to somebody 
who disobeys the Almighty’s statues and mitzvot, 
which he himself designated for us to observe and 
warned us about them, that the hopes of the one 
who relies on him will be dashed when he rebels 
against him, and he will not be fitting to be classi-
fied as “one who relies on the Almighty.”

Rather, he is like the person about which Scripture 
says (in Iyov 27:8): “For what is the hope of a flat-
terer who robs, when G-d casts off his soul? Will 
G-d hearken to his cry?” and as it says (in Yirmi-
yahu 7:9):”Will you steal, murder, commit adul-
tery, swear falsely” and then it says in the follow-
ing verse regarding those people (Yirmiyahu 7:10): 
“Will you come and stand before Me in this house, 
upon which My name is called” and then it says 
in the next verse (Yirmiyahu 7:11): “Has this house 
upon which My name is called, become a cave of 
degenerate men”.

Human Effort

The fifth introduction is that it should be clear to 
him that the completion of all the matters which 
come to be in this world after its creation, come to 
be in one of two ways:

One of the manners in which they come to be is 
solely due to the decrees of the Creator, may he 
be exalted, and due to his desire that these things 
should immediately come into existence. The sec-
ond manner, in which they come to be is through 
various means and intermediaries, some of those 
intermediaries are immediate to the matter which 
comes to be, while some of them are remote, some 
revealed and some hidden, but all of them has-
ten to complete that which He, G-d has decreed 
should be and how those things should appear, 
while the Almighty helps them do this.

י הָאֱלהִֹים  עָבַר עַל חֻקֵּ ן מִי שֶׁ כֵּ ל שֶׁ כָּ

ר יָעַד וְהֵעִיד עֲלֵיהֶם,  וּמִצְוֹתָיו אֲשֶׁ

הְיֶה תּוֹחֶלֶת הַבּוֹטֵחַ עָלָיו נִכְזָבָה  תִּ שֶׁ

ם  שֵׁ רֵא בְּ מְרֵהוּ, וְלאֹ יִהְיֶה רָאוּי לְהִקָּ יַּ שֶׁ כְּ

אלהִֹים,  בּוֹטֵחַ בֵּ

תוּב )איוב כז,  אָמַר הַכָּ מוֹ שֶׁ אַךְ הוּא כְּ

י  י יִבְצָע כִּ קְוַת חָנֵף כִּ י מַה תִּ ח־ט( "כִּ

מַע אֵל",  ל אֱלוֹהַּ נַפְשׁוֹ, הֲצַעֲקָתוֹ יִשְׁ יֵשֶׁ

וְאָמַר )ירמיה ז, ט( "הֲגָנוֹב רָצוֹחַ וְנָאוֹף 

קֶר", וְאָמַר )ירמיה ז, י(  ֶ בֵעַ לַשּׁ ָ וְהִשּׁ

ר  ה אֲשֶׁ יִת הַזֶּ בַּ ם לְפָנַי בַּ "וּבָאתֶם וַעֲמַדְתֶּ

מִי עָלָיו", וְאָמַר )ירמיה ז, יא(  נִקְרָא שְׁ

ר  ה אֲשֶׁ יִת הַזֶּ רִיצִים הָיָה הַבַּ "הַמְעָרַת פָּ

מִי עָלָיו". נִקְרָא שְׁ

י  אֵר אֶצְלוֹ כִּ תְבָּ יִּ ית, שֶׁ מָה הַחֲמִישִׁ וְהַהַקְדָּ

עוֹלָם  ים בָּ שִׁ תְחַדְּ בָרִים הַמִּ לָמַת הַדְּ הַשְׁ

נֵי דְבָרִים, שְׁ ה לְאַחַר הַיְצִירָה, הוּא בִּ הַזֶּ

ה וְחֶפְצוֹ  זֵרוֹת הַבּוֹרֵא יִתְעַלֶּ אֶחָד מֵהֶם, גְּ

נִי, סִבּוֹת  ֵ בוּל הַהֲוָיָה, וְהַשּׁ יצִיאָתָם אֶל גְּ בִּ

וּמִצּוּעִים, מֵהֶם קְרוֹבִים וּמֵהֶם רְחוֹקִים, 

ם רָצִים  רִים, וְכֻלָּ וּמֵהֶם נִגְלִים וּמֵהֶם נִסְתָּ

גְזַר הֲוָיָתוֹ וְהֵרָאוֹתוֹ  נִּ ֶ לִים מַה שּׁ לְהַשְׁ

עֵזֶר הָאֱלהִֹים לָהֶם עַל זֶה. בְּ
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An example of one of the immediate causes would 
be the drawing of water  from the depths of the 
earth by means of a pulley system and a jug which 
is tied to it which draws the water out of the well. 
The remote cause would be the person who ties 
the animal to the rope which is attached to the 
vessel, and his moving of the animal which pulls 
the rope to draw the water from deep down in the 
well to the ground surface. 

Then there are those causes which are in between 
the person and the vessels (which are being used 
to draw out the water), which are intermediary 
causes between the two matters . They are the 
animal,  the wheels which move one another and 
the rope. If one of these above-mentioned causes 
would get ruined then the intended goal (of draw-
ing the water) would not come to be.

Likewise, when it comes to other actions that 
come to be; they do not come to be as a result 
of people’s actions or through any other entity. 
Rather they all exist due to the decree of G-d and 
his preparation of the means through which the 
action will be completed.

As it says (in Shmuel,1 2:3): “to him all the causes 
have been counted,” and as it says (in Yirmiyahu 
32:19): “Who is great in counsel and master in car-
rying it out and as it says in the verse (in Melochim 
1, 12:15): “for it was something brought about by 
the L-rd.”

If the means would be lacking then nothing would 
come to be as a result of the natural activities.

יִם  הוֹצָאַת הַמַּ רוֹבוֹת, כְּ בּוֹת הַקְּ וְדִמְיוֹן הַסִּ

עֲלִים  כֵלִים הַמַּ ל בְּ לְגַּ גַּ י הָאָרֶץ בַּ עֲמַקֵּ מִמַּ

תוֹ הָרְחוֹקָה,  אֵר, וְסִבָּ יִם מִן הַבְּ אֶת הַמַּ

ל  לְגַּ הֵמָה אֶל הַגַּ ר הַבְּ הוּא קוֹשֵׁ הָאָדָם שֶׁ

יּוֹת  חְתִּ יִם מִתַּ וּמְנִיעָתוֹ לְהַעֲלוֹת הַמַּ

נֵי הָאָרֶץ.  אֵר אֶל פְּ הַבְּ

לִים,  ין הָאָדָם וְהַכֵּ ר בֵּ בּוֹת אֲשֶׁ אַךְ הַסִּ

הֵמָה  בָרִים, וְהֵם הַבְּ נֵי הַדְּ ין שְׁ מִצּוּעִים בֵּ

נִיעַ קְצָתָם אֶת קְצָתָם,  מֵּ וְהָעִגּוּלִים, שֶׁ

גַע לְאַחַת מִן  וְהַחֶבֶל.  וְאִם יִקְרֶה פֶּ

ן  מֵר הָעִנְיָן הַמְכֻוָּ רוֹת, לאֹ יִגָּ זְכָּ בּוֹת הַנִּ הַסִּ

הֶם. בָּ

בוּל  ים הַיּוֹצְאִים אֶל גְּ עֲשִׂ אָר הַמַּ וְכֵן שְׁ

י  צוּ מִן הָאָדָם וְזוּלָתוֹ, כִּ הַהֲוָיָה לאֹ יִתְקַבְּ

בּוֹת  גְזֵרַת הָאֱלהִֹים וְהַזְמָנָתוֹ הַסִּ אִם בִּ

מְרָם,  הֶן הִגָּ ר בָּ אֲשֶׁ

נוּ עֲלִילוֹת"  אָמַר "וְלוֹ נִתְכְּ מוֹ שֶׁ כְּ

דוֹל הָעֵצָה  )שמואל א' ב, ג(,  וְאָמַר "גְּ

ה" )ירמיה לב, יט(, וְאָמַר  וְרַב הָעֲלִילִיָּ

ה מֵעִם ה'" )מלכים א' יב,  י הָיְתָה סִבָּ "כִּ

טו(.

כְלָל, לאֹ  רוֹת בִּ בּוֹת נֶעְדָּ הְיֶינָה הַסִּ וְאִם תִּ

בְעִיּוֹת  עֻלּוֹת הַטִּ בָר מִן הַפְּ מֵר יְצִיאַת דָּ תִגָּ

דֶר הַהֲוָיָה.  אֶל גֶּ
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Proof that Human intervention is often needed

When one will contemplate the needs of a per-
son, how he is required to engage in various means 
and to exert himself in order to obtain his needs 
then we will clearly observe this to be the case 
that without the various means, the matter will not 
come into actuality. For when somebody needs 
food, even if the food is placed in front of him in 
a state already fit for him to eat, if he doesn’t ex-
ert himself to eat it by lifting it up to his mouth 
and chewing it, he will not satiate his hunger. 
Likewise, somebody who is thirsty who is in need 
of water will also need to lift up the water to his 
mouth to drink it.

All the more so, is effort necessary if the food is 
not ready for him to eat, so that he is required to 
exert himself to prepare it by grinding the flour 
and kneading the dough and baking the dough 
into bread and the like.

More exertion than this will be necessary - and it 
will be even more difficult if he will need to buy 
it, as well as prepare it. Even more exertion than 
this will be necessary if he doesn’t have the mon-
ey with which to buy the food, in which case he 
will need a far greater exertion and involvement 
in various means then that which has been men-
tioned earlier. For then he will be required, either 
to hire himself out for work, or to sell some of his 
objects and possessions, or the like.

The Reason for Human Effort

There are two reasons why the Creator made it 
in such a way that a person must make efforts to 
pursue and search for the means of his livelihood 
and other needs: 

ב  צרֶֹךְ הָאָדָם לְסַבֵּ ל בְּ כֵּ ר נִסְתַּ וְכַאֲשֶׁ

רְאוּת  ל לִגְמַר עִנְיָנָיו, נִמְצָאֵהוּ בִּ לְגֵּ וּלְהִתְגַּ

ם  יּוּשַׂ שֶׁ זוֹן, כְּ רִיךְ אֶל הַמָּ י הַצָּ הָעַיִן. כִּ

ל  לְגֵּ רָאוּי לוֹ, אִם לאֹ יִתְגַּ אֲכָל כָּ לְפָנָיו הַמַּ

יו וְלַעֲסוֹ לאֹ  הָתוֹ אֶל פִּ הַגְבָּ לְאָכְלוֹ בְּ

צָרְכּוֹ אֶל  מֵא בְּ בֵר רַעֲבוֹנוֹ. וְכֵן הַצָּ ָ יִשּׁ

יִם. הַמַּ

נּוּ עַד  אֲכָל מִמֶּ נַע הַמַּ ן אִם יִמָּ כֵּ וְכָל שֶׁ

ה  ה וַאֲפִיָּ טְחִינָה וְלִישָׁ נוֹ בִּ ל לְתַקְּ לְגֵּ תְגַּ יִּ שֶׁ

וְהַדּוֹמֶה לְזֶה.

ה אִם יִצְטָרֵךְ  ה וְקָשֶׁ לְגּוּל מִזֶּ וְיוֹתֵר גִּ

ה עוֹד אִם  נוֹ. וְיוֹתֵר מִזֶּ לִקְנוֹתוֹ וּלְתַקְּ

קְנֶה אוֹתוֹ  יִּ מִים שֶׁ נוּ לוֹ הַדָּ מְּ לאֹ יִזְדַּ

דוֹל  הֶם, וְיִצְטָרֵךְ לְגִלְגּוּל וּלְסִבּוּב גָּ בָּ

דָמִים אוֹ  ר בְּ כֵּ תַּ שְׂ יִּ כַרְנוּ קדֶֹם שֶׁ זָּ ֶ ה שּׁ מִמַּ

הוּא צָרִיךְ לוֹ מֵחֲפָצִים  ֶ מְכּוֹר מַה שּׁ יִּ שֶׁ

וְקִנְיָנִים וְכַיּוֹצֵא בָהֶם.

ב הַבּוֹרֵא אֶת  עֲבוּרָהּ חִיֵּ ר בַּ ה אֲשֶׁ וְהָעִלָּ

רֶף  ב עַל סִבּוֹת הַטֶּ ר וּלְסַבֵּ הָאָדָם לְחַזֵּ

נֵי פָנִים.  הוּא צָרִיךְ אֵלָיו, לִשְׁ ֶ אָר מַה שּׁ וּשְׁ
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The first reason is because G-d in his wisdom 
decided to test the person,   as to whether he will 
choose the service of the Almighty or to rebel 
against Him. Therefore He tested him in a matter 
through which it will be evident which path he 
chose. The way He did this is by causing a person to 
be needy and lacking  that which is outside of him, 
be it food or drink, clothing, shelter or cohabita-
tion. He then instructed the people to pursue 
these things and to obtain them through means 
which he prepared for them, but only in specific 
manners and in specific times. 

Those things that the Creator decreed that the 
person will obtain, he will obtain as a result of G-d 
making available all the means that he requires,  
while those things which G-d did not decree that 
he will obtain, he will not obtain them since those 
means will be withheld from him.

As a result, it will become clear if he wishes to 
serve him or disobey him, based on his choice 
of the means with which he chooses to obtain 
his needs.  On account of this he will either be 
rewarded or punished, even if he did not end up 
obtaining that which he tried to obtain. 

The second reason why G-d made it that people be 
required to make efforts and employ various means 
to obtain their livelihood is because if a person 
would not need to exert himself to pursue and 
search for means of sustainment,  he would rebel 
and pursue that which is forbidden, and he would 
not pay attention to his obligations  toward G-d in 
exchange for the kindness of G-d over him.

חִינַת  בָה הַחָכְמָה בְּ חִיְּ נֵי שֶׁ אֶחָד מֵהֶם, מִפְּ

חַן  עֲבוֹדַת הָאֱלהִֹים וּבְהַמְרוֹתוֹ, בָּ פֶשׁ בַּ הַנֶּ

ה, וְהוּא  נָּ רְאֶה זֶה מִמֶּ מַּ ֶ מַה שּׁ אוֹתָהּ בְּ

הוּא חוּץ לָהּ  ֶ רוֹן אֶל מַה שּׁ הַצּרֶֹךְ וְהַחִסָּ

ל,  גָּ ה וּמַלְבּוּשׁ וּמָעוֹן וּמִשְׁ תֶּ אֲכָל וּמִשְׁ מִמַּ

ר עֲלֵיהֶם לַהֲבִיאָם  ה אוֹתָם לְחַזֵּ וְצִוָּ

נִים מְיֻחָדִים  בּוֹת הַמּוּכָנוֹת לָהֶם, עַל פָּ סִּ בַּ

ים יְדוּעִים. וְעִתִּ

מֵר לָאָדָם מֵהֵם,  גָּ יִּ זַר הַבּוֹרֵא שֶׁ גָּ ֶ וּמַה שּׁ

בּוֹת.  נוּת הַסִּ מְּ לָמַת הִזְדַּ הַשְׁ לַם בְּ מֵר וְיִשְׁ יִגָּ

מֵר,  הֶם, לאֹ יִגָּ מֵר בָּ ר לאֹ גָזַר לוֹ לְהִגָּ וַאֲשֶׁ

בּוֹת.  נּוּ הַסִּ נְעוּ מִמֶּ וְיִמָּ

נָה  כַוָּ נּוּ הָעֲבוֹדָה וְהָעֲבֵרָה בְּ רְרוּ מִמֶּ וְנִתְבָּ

י הָאַחֶרֶת,  לְתִּ ה מִבִּ וּבִבְחִירָה לְאַחַת מֵהֵנָּ

מוּל וְהָענֶֹשׁ, וַאֲפִלּוּ  ב אַחַר זֶה הַגְּ וְיִתְחַיֵּ

ה. עֲשֶׂ הֶם הַמַּ לאֹ גָמַר בָּ

י אִלּוּ לאֹ הֻצְרַךְ הָאָדָם לִטְרוֹחַ  נִי, כִּ ֵ וְהַשּׁ

ב לַהֲבָאַת טַרְפּוֹ, הָיָה בּוֹעֵט  ר וּלְסַבֵּ וּלְחַזֵּ

יחַ  גִּ וְרוֹדֵף אַחַר הָעֲבֵרוֹת, וְלאֹ הָיָה מַשְׁ

ב בּוֹ עַל טוֹבַת הָאֱלהִֹים  הוּא חַיָּ ֶ עַל מַה שּׁ

עָלָיו,
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As it says (in Yeshayahu 5:12): “And there are harp 
and lute, tambourine and flute, and wine at their 
drinking feasts; and the work of the L-rd they do 
not regard, and the deed of His hands they have 
not seen.” Likewise, it says (in Devarim 32:15): 
“And Jeshurun became fat and rebelled; you grew 
fat, thick and plump; Israel forsook the G-d Who 
made them.”

In a similar vein, the Rabbis of blessed memory, 
said (in Avot 2:2): “Torah study goes well with 
Derech Eretz (work), since the toil of both of them 
makes misdeed scarce. Any Torah study that is 
not accompanied by work will cease in the end, 
and lead to misdeed.”

All the more so would someone rebel if he doesn’t 
have either one of these, and does not pay atten-
tion to either one of them.

It is out of the compassion of the Creator on man, 
that He preoccupied him with being busy all the 
days of his life  with obtaining his worldly needs 
and with doing Torah and mitzvot which serve as 
provisions for the world to come  in order that he 
will not have time to seek out that which he does 
not need and that which he is not able to compre-
hend with his intellect, such as those matters per-
taining to the beginning of creation and the end of 
the world. Like the Wise Man, King Solomon said 
(in Kohelet 3:11): “Also the [wisdom of] the world 
He put into their hearts, save that man should not 
find the deed which G-d did, from beginning to 
end.” 

אֱמַר )ישעיה ה, יב( "וְהָיָה כִנּוֹר  נֶּ מוֹ שֶׁ כְּ

יהֶם, וְאֵת פֹּעַל  תֵּ וָנֵבֶל תֹּף וְחָלִיל וָיַיִן מִשְׁ

ה יָדָיו לאֹ רָאוּ",  יטוּ וּמַעֲשֵׂ ה' לאֹ יַבִּ

רוּן  מַן יְשֻׁ שְׁ וְאָמַר )דברים לב, טו( "וַיִּ

טּשֹׁ אֱלוֹהַּ  יתָ, וַיִּ שִׂ מַנְתָּ עָבִיתָ כָּ בְעָט, שָׁ וַיִּ

הוּ".  עָשָׂ

וְאָמְרוּ זִכְרוֹנָם לִבְרָכָה )משנה אבות ב, 

רֶךְ אֶרֶץ  לְמוּד תּוֹרָה עִם דֶּ ב( "יָפֶה תַּ

חַת עָוֹן, וְכָל תּוֹרָה  כַּ נֵיהֶם מַשְׁ גִיעַת שְׁ יְּ שֶׁ

טֵלָה וְגוֹרֶרֶת  הּ מְלָאכָה סוֹפָהּ בְּ אֵין עִמָּ שֶׁ

עָוֹן". 

אַחַת מֵהֶן,  אֵין לוֹ חֵלֶק בְּ ן מִי שֶׁ כֵּ וְכָל שֶׁ

ם לִבּוֹ עַל אַחַת מֵהֶן.  וְלאֹ שָׂ

ה עַל הָאָדָם  וְהָיָה מֵחֶמְלַת הַבּוֹרֵא יִתְעַלֶּ

עִנְיְנֵי עוֹלָמוֹ וְאַחֲרִיתוֹ  הִטְרִידוֹ בְּ שֶׁ

שׁ  זֶה, וְלאֹ יְבַקֵּ יו בָּ ל יְמֵי חַיָּ ק כָּ לְהִתְעַסֵּ

יגוֹ  אֵינוֹ צָרִיךְ לוֹ וְלאֹ יוּכַל לְהַשִּׂ ֶ מַה שּׁ

כְלָה,  מוֹ עִנְיְנֵי הַהַתְחָלָה וְהַתִּ כְלוֹ, כְּ שִׂ בְּ

ם  אָמַר הֶחָכָם )קהלת ג, יא( "גַּ מוֹ שֶׁ כְּ

ר לאֹ  לִי אֲשֶׁ ם, מִבְּ לִבָּ אֶת הָעוֹלָם נָתַן בְּ

ה  ר עָשָׂ ה אֲשֶׁ עֲשֶׂ יִמְצָא הָאָדָם אֶת הַמַּ

הָאֱלהִֹים מֵראֹשׁ וְעַד סוֹף".
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The Righteous person: when man needs not to toil 

If a person strengthens himself in the service of 
the Almighty, choosing to be fearful of Him, and 
to rely on him both with regard to Torah matters 
as well as with regard to worldly matters; In addi-
tion, if he turns away from inappropriate charac-
ter traits and instead, strives toward good charac-
ter traits, does not rebel against G-d even at times 
when he is at rest from his stresses and does not 
turn toward leisure, rather constantly involves 
himself with the service of G-d, not being swayed 
by his evil inclination nor being enticed by the in-
dulgences of the world. 

Then in turn, such a person will be relieved from 
the need to exert himself in the search to obtain 
his sustainment,  since the two reasons men-
tioned above why a person is required to make 
efforts to provide for himself, namely, for the pur-
pose of the testing of man by G-d to see whether 
he will choose permitted or forbidden means of ob-
taining his needs and so that a person will not rebel 
due to the goodness that he enjoys, do not apply 
to him. Instead he will be sustained without any 
exertion or hard work, according to his needs and 
sustainment as it is written (in Mishlei 10:3): “The 
L-rd will not starve the soul of the righteous.”

The Righteous suffer and wicked prosper

If one will ask: Behold we see some righteous 
people whose sustainment becomes available to 
them only after much hard work and toil, while 
we find many sinners who are at peace and live 
good and pleasant lives. We will respond by say-
ing, that the prophets and Pious have already pre-
ceded you in questioning this matter,

יר עֲבוֹדַת הָאֱלהִֹים  וְאִם הוּא מַגְבִּ

עִנְיְנֵי תּוֹרָתוֹ  יִרְאָתוֹ, וּבוֹטֵחַ בּוֹ בְּ וּבוֹחֵר בְּ

ים, וְכוֹסֵף  גֻנִּ בָרִים הַמְּ וְעוֹלָמוֹ, וְסָר מִן הַדְּ

נוּחָה, וְלאֹ  מְּ לְמִדּוֹת הַטּוֹבוֹת, לאֹ יִבְעַט בַּ

צֶר, וְלאֹ  יאֵהוּ הַיֵּ ִ לְוָה, וְלאֹ יַשּׁ ַ ה אֶל הַשּׁ יִטֶּ

פֵי הָעוֹלָם,  כִשְׁ ת בְּ יִפָּ

בּוּב  לְגּוּל וְהַסִּ ק מֵעָלָיו טרַֹח הַגִּ לֵּ יִסְתַּ

נֵי  קוּת שְׁ לְּ נֵי הִסְתַּ הֲבָאַת טַרְפּוֹ, מִפְּ בַּ

חִינָה  רִים מֵעָלָיו, הַבְּ זְכָּ נִים הַנִּ הַפָּ

לִי  טּוֹבָה  וִיבוֹאֵהוּ טַרְפּוֹ בְּ עִיטָה בַּ וְהַבְּ

פִי סִפּוּקוֹ וּמְזוֹנוֹ,  טרַֹח וּבְלִי יְגִיעָה כְּ

יק"  אֱמַר "לאֹ יַרְעִיב ה' נֶפֶשׁ צַדִּ נֶּ מוֹ שֶׁ כְּ

)משלי י, ג(.

ה אֲנַחְנוּ רוֹאִים  וְאִם יאֹמַר הָאוֹמֵר, הִנֵּ

ם  ן לָהֶם טַרְפָּ מֵּ יקִים לאֹ יִזְדַּ מִקְצָת צַדִּ

ים  א אַחֲרֵי הֶעָמָל וְהַיְגִיעָה, וְרַבִּ אֶלָּ

טּוֹב  יהֶם בַּ לְוָה וְחַיֵּ שַׁ י הָעֲבֵרוֹת בְּ מֵאַנְשֵׁ

בִיאִים  בָר קָדְמוּ הַנְּ י כְּ עִימִים. נאֹמַר, כִּ וּבַנְּ

וְהַחֲסִידִים לַחֲקוֹר עַל זֶה הָעִנְיָן,
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Such as one of them, Yirmiyahu who said (in 
Yirmiyahu 12:1): “Why has the way of the wicked 
prospered?”, and another prophet, Chavakuk said 
(Chavakuk 1:3): “Why do You show me iniquity and 
look upon mischief; and plunder and violence are 
before me; and the one who bears quarrel and 
strife endures?” And he said in the following verse 
(Chavakuk 1:4): “For a wicked man surrounds the 
righteous”, and he said (in the same chapter, verse 
13) “You be silent when a wicked man swallows 
up one more righteous than he”.

Another Prophet, King David, said (in Tehillim 
73:12): ”Behold these are the wicked, and they are 
ever tranquil, they have gained much wealth,” and 
as he said in the following two Pessukkim (in Te-
hillim 73: 12-14): “Surely in vain have I purified my 
heart, and washed my hands in cleanliness; for I 
was afflicted all day, and my rebuke came each 
morning.” Another Prophet, Malachi, said about 
the people of his generation (Malachi 3:15): “They 
also tempt G-d, and they have, nevertheless, es-
caped.” And there are many other verses like this.

Yet, while the prophets asked this question, they 
did not offer a response which explains the rea-
son for this. This is because the reason why each 
righteous person is tested with poverty, as well as 
the reason why each wicked person is blessed with 
good in this world, is different one from the other. 

Therefore, it merely commented regarding this 
matter, in general terms, when it says (in Devarim 
29:28): “The hidden things belong to the L-rd, our 
G-d, but the revealed things apply to us and to our 
children.”

עִים  רֶךְ רְשָׁ אָמַר "מַדּוּעַ דֶּ מֵהֶם מִי שֶׁ

צָלֵחָה" )ירמיה יב, א(, וְאָמַר הָאַחֵר 

יט וְשׁדֹ וְחָמָס  בִּ ה תַרְאֵנִי אָוֶן וְעָמָל תַּ "לָמָּ

א" )חבקוק א,  י, וַיְהִי רִיב וּמָדוֹן יִשָּׂ לְנֶגְדִּ

יק"  דִּ יר אֶת הַצַּ ע מַכְתִּ י רָשָׁ ג(, וְאָמַר "כִּ

ע  בַלַּ חֲרִישׁ בְּ )חבקוק א, ד(, וְאָמַר "תַּ

נּוּ" )חבקוק א, יג(, יק מִמֶּ ע צַדִּ רָשָׁ

לְוֵי  עִים וְשַׁ ה רְשָׁ ה אֵלֶּ וְאָמַר אַחֵר "הִנֵּ

גּוּ חָיִל" )תהלים עג, יב(, וְאָמַר  עוֹלָם הִשְׂ

י,  פָּ יוֹן כַּ נִקָּ יתִי לְבָבִי וָאֶרְחַץ בְּ "אַךְ רִיק זִכִּ

קָרִים"  י לַבְּ ל הַיּוֹם וְתוֹכַחְתִּ וָאֱהִי נָגוּעַ כָּ

י  )תהלים עג, יג־יד(. וְאָמַר אַחֵר עַל אַנְשֵׁ

לֵטוּ" )מלאכי  מָּ חֲנוּ אֱלהִֹים וַיִּ ם בָּ דוֹרוֹ "גַּ

זֶה.  ה כָּ ג, טו(, וְהַרְבֵּ

ת  בֵאוּר עִלַּ שׁוּבָה בְּ בִיא הַתְּ יחַ הַנָּ אַךְ הִנִּ

יקִים  דִּ ל אֶחָד מִן הַצַּ ת כָּ עִלַּ נֵי שֶׁ זֶה, מִפְּ

הֵם  עִים שֶׁ בְחָנִים, וְכָל אֶחָד מִן הָרְשָׁ הַנִּ

ת הָאַחֵר.  ה, זוּלַת עִלַּ עוֹלָם הַזֶּ טּוֹבָה בָּ בַּ

רוֹת לַה'  סְתָּ אָמְרוֹ "הַנִּ לָכֵן הֵעִיר עַל זֶה בְּ

גְלוֹת לָנוּ וּלְבָנֵינוּ" )דברים  אֱלהֵֹינוּ וְהַנִּ

כט, כח(
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The Wise Man, Shlomo Hamelech likewise said 
(Kohelet 5:7): “If you see oppression of the poor 
and deprivation of justice and righteousness in 
the province, wonder not about the matter,”and 
Scripture says (in Devarim 32:4): “The deeds of the 
[Mighty] Rock are perfect, for all of His ways are 
just.”

Reasons for the righteous suffering

Nonetheless, I have seen a need to explain this 
matter - why some righteous people suffer, while 
some wicked people prosper - in such a manner 
that it should be somewhat sufficient of an expla-
nation. 

I will say that the reasons why the righteous per-
son’s livelihood is withheld from him, until he ex-
erts himself to obtain it and is tested in it are as 
follows:

It is possible that it is because of a sin that he per-
formed previously which he was liable to be pun-
ished for. As it says (in Mishlei 11:31): “Behold! The 
righteous man will be paid for his sins on earth.”

Another possible rationale for the righteous’ suf-
fering: There are some righteous who suffer in ex-
change for increased reward in the world to come. 
As it is written (in Devarim 8:16): “To benefit you 
in your end”.

Another possible rationale: There are some righ-
teous who suffer, to show other people his level of 
tolerance of his suffering and his good demeanor 
in the service of his Creator, so that other people 
can learn from him, as we know from the story of 
Iyov. 

ק רָשׁ  דוֹמֶה לָזֶה "אִם עשֶֹׁ וְאָמַר הֶחָכָם בְּ

דִינָה, אַל  רְאֶה בַמְּ ט וָצֶדֶק תִּ פָּ וְגֵזֶל מִשְׁ

תְמַהּ עַל הַחֵפֶץ" )קהלת ה, ז(, וְאָמַר  תִּ

רָכָיו  י כָל דְּ עֳלוֹ, כִּ מִים פָּ תוּב "הַצוּר תָּ הַכָּ

ט" )דברים לב, ד(. פָּ מִשְׁ

ה מַה  עִנְיָן הַזֶּ ל זֶה רָאִיתִי לְבָאֵר בָּ וְעִם כָּ

קָה. הָיָה בּוֹ מְעַט הַסְפָּ ֶ שּׁ

נַע  עֲבוּרָם יִמָּ ר בַּ נִים אֲשֶׁ י הַפָּ וְאֹמַר, כִּ

טְרַח עָלָיו  יִּ נוּת טַרְפּוֹ עַד שֶׁ מְּ יק הִזְדַּ דִּ מֵהַצַּ

חֵן בּוֹ:  וְיִבָּ

ב  דַם לוֹ הִתְחַיֵּ קָּ הְיֶה עָוֹן שֶׁ יִּ ר שֶׁ אֶפְשָׁ

אֱמַר "הֵן  נֶּ מוֹ שֶׁ נּוּ עָלָיו, כְּ רַע מִמֶּ לְהִפָּ

ם" )משלי יא, לא(. לָּ אָרֶץ יְשֻׁ יק בָּ צַדִּ

עוֹלָם  מוּרָה בָּ רֶךְ הַתְּ הְיֶה עַל דֶּ יִּ וְיֵשׁ שֶׁ

אַחֲרִיתֶךָ"  תוּב "לְהֵיטִיבְךָ בְּ כָּ מוֹ שֶׁ א, כְּ הַבָּ

)דברים ח, טז(.

רָתוֹ  הְיֶה לְהַרְאוֹת סִבְלוֹ וְהַסְבָּ יִּ וְיֵשׁ שֶׁ

דֵי  רֵךְ כְּ עֲבוֹדַת הַבּוֹרֵא יִתְבָּ הַטּוֹבָה בַּ

דַעְתָּ  יָּ מוֹ שֶׁ נּוּ, כְּ נֵי אָדָם מִמֶּ לְמְדוּ בְּ יִּ שֶׁ

מֵעִנְיַן אִיּוֹב.
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There are some righteous who suffer due to the 
wickedness of the people of their generation, and 
the Creator tests him with poverty, want and ill-
ness, to show other people his piety and service 
of G-d.  This is in contrast to those other people 
who don’t serve G-d despite their peaceful lives. As 
it says (in Yeshayahu 53:4) “Indeed, he bore our ill-
nesses, and our pains, he carried them”. This verse 
is discussing Moshiach who will endure suffering as 
a result of the sins of the people in his generation.

There are some righteous people who suffer be-
cause, although they are righteous in their own 
personal lives, they are not zealous for the sake of 
G-d, in protesting the sins of the people of their 
generation as you know from the story with Eili 
and his sons, which Scripture (in Shmuel 1, 2:36) 
says about them: “And it will be that everyone 
who is left in your house, will come to prostrate 
himself before him for a silver piece and a morsel 
of bread.”

Reasons for the wicked prospering

But the kindness that the Almighty blessed be He 
performs on behalf of the wicked are for the fol-
lowing reasons:

There are some wicked people who prosper, due 
to their previous good deeds which the Almighty 
rewards them for in this world, as it says in (De-
vorim 7:10): “And He repays those who hate Him, 
to their face, to cause them to perish” which one 
of the early commentators, Onkelos, translated as 
follows: “And he rewards those who hate him - for 
the good deeds that they have performed before 
him - in this world , in order to ultimately destroy 
them in the world to come.”

י דוֹרוֹ, וְיִבְחָנֵהוּ  ע אַנְשֵׁ הְיֶה לְרֶשַׁ יִּ וְיֵשׁ שֶׁ

ענִֹי וּבְרִישׁ וּבָחֳלָאִים  ה בְּ הַבּוֹרֵא יִתְעַלֶּ

לְהַרְאוֹת חֲסִידוּתוֹ וַעֲבוֹדָתוֹ לֵאלהִֹים 

אֱמַר "אָכֵן חֳלָיֵנוּ  נֶּ מוֹ שֶׁ לְעֲדֵיהֶם, כְּ מִבַּ

א וּמַכְאוֹבֵינוּ סְבָלָם" )ישעיה  הוּא נָשָׂ

נג, ד(.

א  אֵינֶנּוּ מְקַנֵּ נֵי שֶׁ הְיֶה מִפְּ יִּ וְיֵשׁ שֶׁ

מוֹ  י דוֹרוֹ, כְּ ין מֵאַנְשֵׁ לֵאלהִֹים לָקַחַת הַדִּ

הֶם  אָמַר בָּ דַעְתָּ מֵעִנְיַן עֵלִי וּבָנָיו שֶׁ יָּ שֶׁ

בֵיתְךָ יָבוֹא  ל הַנּוֹתָר בְּ תוּב "וְהָיָה כָּ הַכָּ

ר לָחֶם"  סֶף וְכִכַּ חֲוֹת לוֹ לַאֲגוֹרַת כֶּ תַּ לְהִשְׁ

)שמואל א' ב, לו(. 

ע: רֵךְ עַל הָרָשָׁ אֲבָל טוֹבַת הָאֵל יִתְבָּ

דְמָה לוֹ  קָּ עֲבוּר טוֹבָה שֶׁ הְיֶה בַּ תִּ יֵשׁ שֶׁ

ה,  עוֹלָם הַזֶּ יִגְמְלֵהוּ הָאֱלהִֹים עָלֶיהָ בָּ

נָיו  ם לְשׂוֹנְאָיו אֶל פָּ לֵּ אָמַר "וּמְשַׁ מוֹ שֶׁ כְּ

מוּ בּוֹ  לְהַאֲבִידוֹ )דברים ז, י(  וְתִרְגְּ

י  ם לְסָנְאוֹהִי טָבָן דִּ לֵּ הָרִאשׁוֹנִים: "וּמְשַׁ

יהוֹן לְאוֹבָדֵיהוֹן". חַיֵּ אִנּוּן עָבְדִין קֳדָמוֹהִי בְּ
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Sometimes, the good fortune of the wicked is like 
a deposit by him, and remains with him until the 
Almighty will give him a righteous son, who will 
be deserving of it. The wicked person only amass-
es wealth so that his righteous son can inherit it. 
As it says (in Iyov 27:17): “He will prepare, and a 
righteous man will wear them” Likewise it says in 
the verse (Kohelet 2:26): “But to the sinner He has 
given an occupation to gather and to accumulate, 
to give to him who is good in God’s sight.”

It is possible that the reason why the wicked per-
son is given good, is so that it will be the main 
cause for his death or for his bad fortune, as it is 
written in the verse (Kohelet 5:12): “Riches kept by 
their owner for his harm.” 

Additionally, it is possible that despite being wick-
ed, the Creator allows him to have good fortune 
for a while, until he repents and will be deserving 
of it, as you know from the story of Menashe.

Some wicked people are given good fortune due to 
an act of kindness that his father performed, and 
therefore it is fitting for G-d to be kind to his son 
as a result of it. 

As G-d said to Yehu the son of Nimshi  (in Melochim 
2, 10:30): “Your descendants of the fourth genera-
tion shall occupy the throne of Israel” and as it 
says (in Mishlei 20:7): “He who walks innocently 
is righteous; fortunate are his sons after him.” 
Likewise, it says (in Tehilim 37:25): “I was young, 
I also aged, and I have not seen a righteous man 
forsaken and his seed seeking bread.”

Sometimes, G-d makes wicked people prosper for 
the purpose of testing those tricksters who pre-
tend to be righteous so that they can deceive others 
and those who hide their wickedness out of fear of 
other people. When these people see this (i.e., the 
success of the wicked), they hasten to turn away 
from the service of the Creator, and try to appease 
the wicked people and learn from their ways. 

דוֹן אֶצְלוֹ עַד  קָּ רֶךְ הַפִּ הְיֶה עַל דֶּ תִּ וְיֵשׁ שֶׁ

יק יִהְיֶה  ן צַדִּ רֵךְ בֵּ ן לוֹ הָאֵל יִתְבָּ תֵּ יִּ שֶׁ

יק  אָמַר  "יָכִין וְצַדִּ מוֹ שֶׁ רָאוּי לָהּ, כְּ

שׁ" )איוב כז, יז(, וְאָמַר "וְלַחוֹטֵא  יִלְבָּ

נָתַן עִנְיָן לֶאֱסוֹף וְלִכְנוֹס לָתֵת לְטוֹב לִפְנֵי 

הָאֱלהִֹים" )קהלת ב, כו(.

דוֹלָה  ה הַגְּ בָּ הְיֶה הַסִּ תִּ ר שֶׁ וְאֶפְשָׁ

תוּב  כָּ מוֹ שֶׁ סִבּוֹת מוֹתוֹ וְרָעָתוֹ, כְּ בְּ שֶׁ

מוּר לִבְעָלָיו לְרָעָתוֹ" )קהלת  ר שָׁ "עשֶֹׁ

ה, יב(.

ה  הְיֶה לְהַאֲרִיךְ הַבּוֹרֵא יִתְעַלֶּ תִּ ר שֶׁ וְאֶפְשָׁ

מוֹ  שׁוּב וְיִהְיֶה רָאוּי לָהּ, כְּ יָּ לוֹ עַד שֶׁ

ה.  ֶ דַעְתָּ מֵעִנְיַן מְנַשּׁ יָּ שֶׁ

דַם אָבִיו וְהָיָה  קָּ הְיֶה לְחֶסֶד שֶׁ תִּ וְיֵשׁ שֶׁ

עֲבוּרוֹ,  רָאוּי לְהֵיטִיב לִבְנוֹ בַּ

נֵי רְבִיעִים  י "בְּ ן נִמְשִׁ אָמַר לְיֵהוּא בֶּ מוֹ שֶׁ כְּ

רָאֵל" )מלכים ב'  א יִשְׂ סֵּ בוּ לְךָ עַל כִּ יֵשְׁ

רֵי  יק אַשְׁ תֻמּוֹ צַדִּ ךְ בְּ י, ל(, וְאָמַר "מִתְהַלֵּ

בָנָיו אַחֲרָיו" )משלי כ, ז(, וְאָמַר "נַעַר 

יק נֶעֱזָב  י וְלאֹ רָאִיתִי צַדִּ ם זָקַנְתִּ הָיִיתִי גַּ

שׁ לָחֶם" )תהלים לז, כה(. וְזַרְעוֹ מְבַקֶּ

רְמִית  י הַתַּ הְיֶה לְנַסּוֹת אַנְשֵׁ תִּ וְיֵשׁ שֶׁ

הֵם רוֹאִים זֶה  שֶׁ צְפּוּנִים הָרָעִים, כְּ וְהַמַּ

ים  מְמַהֲרִים לָסוּר מֵעֲבוֹדַת הַבּוֹרֵא וְחָשִׁ

ע וְלִלְמוֹד  י הָרֶשַׁ לְהִתְרַצּוֹת אֶל אַנְשֵׁ

יהֶם,  עֲשֵׂ מִמַּ
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As a result it will become clear as to who is the 
wholehearted in his service of G-d and it will be-
come apparent as to who is loyal in his service of 
G-d, when they tolerate those times when others 
rule over them and embarrass them for it. He will 
receive reward from the Creator for this, as you 
know from the story of Eliyahu who was pursued 
by Izevel, and likewise with Yirmiyahu who was 
persecuted by the rulers of his generation. Choos-
ing an occupation: What do you love doing?

Since it has been demonstrated above, that peo-
ple are obligated to make efforts to engage in 
the means of obtaining their livelihood and other 
needs, we will now explain that not every per-
son is obligated to pursue each means of obtain-
ing one’s livelihood, as there are many different 
means in which one can engage in.

Some of those means are relatively easy, as they en-
tail little exertion, such as selling merchandise in 
the store, or engaging in types of handiwork that 
involve little exertion such as sewing, weaving, 
writing  or storing merchandise and safeguarding 
it until it goes up in value. Other examples of easy 
occupations include those who contract share-
croppers and other workers to work the land and 
those who are responsible to oversee the workers 
who are working the land.

However, there are other means of obtaining one’s 
livelihood which involve much toil and exertion, 
such as tanning skins, mining iron and copper 
from the depths of the ground, refining silver us-
ing lead, lifting heavy loads, regular long distance 
travel, working the land and plowing it and the 
like.

For a person who is physically strong, but intel-
lectually weak, it is appropriate that he chooses 
one of those occupations (mentioned above) that 
require toil, but only as much as he can tolerate.

אֱמָן  בָר לֵאלהִֹים וְיֵרָאֶה הַנֶּ רֵר הַנָּ וְיִתְבָּ

וֹלְטִין בּוֹ  שּׁ סָבְלוֹ עֵת שֶׁ עֲבוֹדָתוֹ, בְּ בַּ

כָר מֵהַבּוֹרֵא  ל שָׂ ין אוֹתוֹ, וִיקַבֵּ שִׁ וּמְבַיְּ

הוּ  דַעְתָּ מֵעִנְיַן אֵלִיָּ יָּ מוֹ שֶׁ ה עַל זֶה, כְּ יִתְעַלֶּ

עִם אִיזֶבֶל, וְיִרְמְיָהוּ עִם מַלְכֵי דוֹרוֹ.

בּוֹת  לְגּוּל עַל הַסִּ רֵר חִיּוּב הַגִּ הִתְבָּ כֵיוָן שֶׁ

ל אָדָם  י אֵין כָּ ה כִּ נֵי אָדָם, נְבָאֵר עַתָּ עַל בְּ

רֶף, בּוֹת הַטֶּ ה מִסִּ ל סִבָּ ר עַל כָּ ב לְחַזֵּ חַיָּ

רְחָן  טָּ בּוֹת רַבּוֹת, מֵהֶן נְקַלּוֹת שֶׁ י הַסִּ כִּ

חֲנוּת, אוֹ מְלֶאכֶת  סְחוֹרָה בַּ מְעַט, כִּ

תְפִירָה וּכְאִחוּי,  רְחָהּ מְעַט כִּ טָּ יָד שֶׁ

כִיר  סְחָרִים וּשְׂ פְרוּת וְאִצּוּר הַמִּ וְהַסִּ

עֲבוֹדַת  ים בַּ שִׁ מָּ ַ הָאֲרִיסִים וְהַפּוֹעֲלִים וְהַשּׁ

הָאֲדָמָה. 

עִבּוּד  הֶן יְגִיעָה וְטרַֹח, כְּ וּמֵהֶן סִבּוֹת יֵשׁ בָּ

ת  חֹשֶׁ רְזֶל וְהַנְּ הָעוֹרוֹת, וְהוֹצָאַת הַבַּ

סֶף  וְהָעוֹפֶרֶת מִן מוֹצָאֵיהֶם, וְזִקּוּק הַכֶּ

בֵדוֹת,  אוֹת הַכְּ שָּׂ עוֹפֶרֶת, וְנָשׂוֹא הַמַּ בָּ

מִיד, וַעֲבוֹדַת  דְרָכִים רְחוֹקִים תָּ וְלֶכֶת בִּ

תָהּ, וְכַיּוֹצֵא בָהֶם. הָאֲדָמָה וַחֲרִישָׁ

שׁ  גוּפוֹ וְחַלָּ נֵי אָדָם חָזָק בְּ הוּא מִבְּ וּמִי שֶׁ

שׁ בּוֹ מִן  יֵּ ֶ רָתוֹ, רָאוּי לוֹ מֵהֶן מַה שּׁ הַכָּ בְּ

כוֹל לִסְבּוֹל,  יָּ פִי שֶׁ הַיְגִיעָה כְּ
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Conversely, one who is physically weak but has 
strong intellect  should not pursue those means 
of livelihood that tire out the body, instead he 
should turn to those occupations which are eas-
ier on the body, and will therefore be able to en-
gage in constantly. 

In truth, every person has more of a desire for one 
type of work or commerce than others, which the 
Almighty has ingrained in his very nature to love 
and cherish. 

So too, we find by other living creatures, that G-d 
ingrained in their very nature, the means with 
which they sustain themselves, like that which He 
ingrained in the nature of a cat to prey on mice, 
in the nature of the hawk to prey on those birds 
which are fitting for it, and in the nature of the 
deer to prey on snakes. Likewise, there are cer-
tain birds which will only prey on fish. In a similar 
fashion, G-d ingrained in the nature of each and 
every living species a predisposition and a desire 
for one of the species of plants or living creatures 
so that they shall serve as its source of food.

Even the makeup of the body and limbs of each 
species of living creatures are such, so that they 
are fit for the consumption of the food that it is 
in their nature to eat, as is evidenced by the long 
mouths and long legs of the bird which preys on 
fish , by the teeth and sharp nails of the lion, and 
by the horns of the bull and the ram.  However, 
those animals whose food is from vegetation, G-d 
did not give them body parts to use as instruments 
with which to hunt and prey.

In a similar manner, you will find that the vari-
ous character traits of people and the makeup of 
their bodies are each suited for a specific type of 
business or work. 

רָתוֹ חֲזָקָה,  גוּפוֹ וְהַכָּ שׁ בְּ הוּא חַלָּ וּמִי שֶׁ

עַ  יַגֵּ מְּ ֶ רֶף מַה שּׁ בּוֹת הַטֶּ שׁ מִסִּ אַל יְבַקֵּ

הְיֶה קַל עַל גּוּפוֹ  יִּ ֶ ה אֶל מַה שּׁ גּוּפוֹ, אַךְ יִטֶּ

וְיוּכַל לְהַתְמִיד עָלָיו. 

מְלָאכָה אוֹ סְחוֹרָה  וּלְכָל אָדָם יֵשׁ חֵפֶץ בִּ

יעַ הָאֵל לָהּ  בָר הִטְבִּ י זוּלָתָהּ, כְּ לְתִּ מִבִּ

ה,  טִבְעוֹ אַהֲבָה וְחִבָּ בְּ

טֶבַע  יעַ בְּ הִטְבִּ מוֹ שֶׁ ים, כְּ אָר הַחַיִּ שְׁ וְכֵן בִּ

ץ  רִים, וּבְטֶבַע הַנֵּ הֶחָתוּל צֵידַת הָעַכְבָּ

רָאוּי לוֹ מִן הָעוֹף, וּבְטֶבַע  ֶ צֵידַת מַה שּׁ

ים, וְכֵן יֵשׁ מִן הָעוֹפוֹת  חָשִׁ ל צֵידַת הַנְּ הָאַיָּ

טֶבַע מִין וּמִין  גִים לְבָד, וְכֵן בְּ צוּדוּ הַדָּ יָּ שֶׁ

ינֵי  ה וְתַאֲוָה אֶל מִין מִמִּ ים נְטִיָּ ינֵי הַחַיִּ מִמִּ

בַע עָלָיו לִהְיוֹת  ים, הַטֶּ מָחִים וְהַחַיִּ הַצְּ

ה לִמְזוֹנוֹ סִבָּ

בָר הַהוּא,  וּתְכוּנַת גּוּפוֹ וְאֵבָרָיו רְאוּיִין לַדָּ

הוּא  וֹק הָאָרךְֹ לָעוֹף שֶׁ ה הָאָרךְֹ וְהַשּׁ פֶּ כַּ

פֹּרֶן הֶחָזָק  ן וְהַצִּ ֵ גִים, וְכַשּׁ צָד אֶת הַדָּ

ר תּוּכַן  וֹר וְלָאַיִל, וַאֲשֶׁ רָנַיִם לַשּׁ לָאֲרִי, וְהַקְּ

יִד  לֵי הַצַּ מַח לאֹ נָתַן לוֹ כְּ מְזוֹנוֹ מִן הַצֶּ

רֶף.  וְהַטֶּ

נֵי אָדָם  מְצָא מִדּוֹת בְּ ה תִּ מְיוֹן הַזֶּ וְעַל הַדִּ

וְגוּפוֹתָם מוּכָנוֹת לִסְחוֹרוֹת וְלִמְלָאכוֹת. 
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One who finds that his character traits and na-
ture are suited for a certain work and also by na-
ture desires it, and whose body is suited for it, and 
is able to tolerate the exertion which is required 
for it, should pursue it and make it his means for 
obtaining his livelihood. 

He should tolerate both its pleasant aspects as 
well as it’s difficult aspects. He shouldn’t become 
sick with it, if at times it doesn’t sufficiently pro-
vide for his sustenance. Rather he should rely on 
the Almighty, that he will provide him with suffi-
cient livelihood for his entire life. 

Attitude towards one’s work

When one’s mind and body are occupied with 
the means of obtaining one’s livelihood as well as 
when he is pursuing those means, he should have 
in mind that he is doing so in order to fulfillll the 
commandment of the Creator who instructed a 
person to engage himself in worldly means of ob-
taining his livelihood, such as the working of the 
land, plowing it and sowing it. As it is written (in 
Bereshit 2:15): “The L-rd, G-d took the man, and 
He placed him in the Garden of Eden to work it 
and to guard it”. 

Likewise, G-d instructed a person to use out the 
living creatures for his benefit and food,  for the 
development of the countries, and to prepare 
food from them. He instructed us to use women, 
by cohabiting with them for the purpose of bear-
ing children.

מִדּוֹתָיו וְטִבְעוֹ כּסֶֹף אֶל  מּוֹצֵא בְּ וּמִי שֶׁ

לָאכוֹת וְיִהְיֶה גוּפוֹ רָאוּי לָהּ  מְלָאכָה מֵהַמְּ

ים  ר עָלֶיהָ וְיָשִׂ וְיוּכַל לִסְבּוֹ אֶת טָרְחָהּ, יְחַזֵּ

ה לַהֲבָאַת מְזוֹנוֹ,  אוֹתָהּ סִבָּ

וְיִסְבּוֹל מָתְקָהּ וּמְרִירוּתָהּ, וְאַל יָקוּץ 

ים, אַךְ  קְצָת הָעִתִּ רֶף בִּ נּוּ הַטֶּ נַע מִמֶּ מָּ יִּ שֶׁ כְּ

ל יְמֵי  יק לוֹ טַרְפּוֹ כָּ סְפִּ יַּ אלהִֹים שֶׁ יִבְטַח בֵּ

יו. חַיָּ

בּוֹת  ה מִן הַסִּ סִבָּ ת לִבּוֹ וְגוּפוֹ בְּ טִרְדַּ ן בְּ וִיכַוֵּ

מִצְוַת הַבּוֹרֵא  בּוּב עָלֶיהָ, לַעֲמוֹד בְּ וְהַסִּ

סִבּוֹת הָעוֹלָם,  ק בְּ ה הָאָדָם לְהִתְעַסֵּ וָּ צִּ שֶׁ

תָהּ וּזְרִיעָתָהּ,  עֲבוֹדַת הָאֲדָמָה וַחֲרִישָׁ כַּ

ח ה' אֱלהִֹים אֶת הָאָדָם  קַּ תוּב "וַיִּ כָּ מוֹ שֶׁ כְּ

מְרָהּ"  יחֵהוּ בְגַן עֵדֶן לְעָבְדָהּ וּלְשָׁ נִּ וַיַּ

)בראשית ב, טו(, 

ים  עֲלֵי חַיִּ אָר בַּ שְׁ שׁ בִּ מֵּ תַּ וּלְהִשְׁ

דִינוֹת וַהֲכָנַת  תוֹעֲלוֹתָיו וּמְזוֹנָיו וּבִנְיַן הַמְּ בְּ

ים וְלִבְעוֹל  שִׁ נָּ שׁ בַּ מֵּ תַּ זוֹנוֹת, וּלְהִשְׁ הַמְּ

רַע. אוֹתָן לְהַרְבּוֹת הַזֶּ
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A person will be rewarded for doing these actions 
when his intention in doing them is for the sake 
of G-d. He will be rewarded, regardless of whether 
or not he achieves that which he desired, as it is 
written (in Tehillim 128:2): “If you eat the toil of 
your hands, you are praiseworthy, and it is good 
for you,”  and as the Rabbis of blessed memory 
said (in the Mishna Avot 2:12): “All your deeds 
should be for the sake of Heaven.” 

When his intention is for the sake of Heaven, then 
his reliance on G-d will be wholesome, and his ef-
forts in engaging with the various means to ob-
tain his livelihood will not in any way harm his 
trust in G-d.

A person shouldn’t think that his livelihood hing-
es upon the specific means of livelihood that he 
chose for himself, and that were that means to be 
withheld from him, then his livelihood would not 
come through other means. Instead, he should 
rely on G-d that he will sustain him.

He should also recognize that from the perspec-
tive of the Creator, all the various means are 
equal, and He can sustain him in whichever one 
of these means that He chooses and at any time 
that He chooses, and in any manner in which He 
decides.

As Scripture says (in Shmuel 1, 14:6): “For with the 
L-rd there is no limitation to save with many or 
with few,” and as it says (in Devarim 8:18): “For it 
is He that gives you strength to make wealth,” and 
as it says (in Zecharya 4:6): “‘Not by military force 
and not by physical strength, but by My spirit,’ 
says the L-rd of Hosts.”

הֶם לֵאלהִֹים  נָתוֹ בָּ וָּ ר עַל כַּ כָּ וְיִהְיֶה נִשְׂ

מֵר לוֹ חֶפְצוֹ  גָּ יִּ ין שֶׁ לִבּוֹ וּמַצְפּוּנוֹ,  בֵּ בְּ

תוּב  כָּ מוֹ שֶׁ מֵר לוֹ חֶפְצוֹ, כְּ לּאֹ יִגָּ ין שֶׁ בֵּ

רֶיךָ וְטוֹב  י תֹאכֵל אַשְׁ יךָ כִּ פֶּ "יְגִיעַ כַּ

לָךְ" )תהלים קכח, ב(, וְאָמְרוּ רַבּוֹתֵינוּ 

ם  יךָ יִהְיוּ לְשֵׁ זִכְרוֹנָם לִבְרָכָה "וְכָל מַעֲשֶׂ

מָיִם" )משנה אבות ב, יב(.  שָׁ

יקֶנּוּ  לֵם, וְלאֹ יַזִּ אלהִֹים שָׁ טְחוֹנוֹ בֵּ וְיִהְיֶה בִּ

הֶם  בּוֹת לַהֲבָאַת טַרְפּוֹ בָּ בּוּב עַל הַסִּ הַסִּ

לִבּוֹ וּמַצְפּוּנוֹ  הֶם בְּ ן בָּ הוּא מְכַוֵּ שֶׁ מְאוּמָה כְּ

מַיִם.  ם שָׁ לְשֵׁ

ה  י טַרְפּוֹ מָעֳמָד עַל סִבָּ וְאַל יַחְשׁוֹב כִּ

נּוּ  ה הַהִיא מִמֶּ בָּ נַע הַסִּ מָּ אִם תִּ יְדוּעָה וְשֶׁ

ה אַחֶרֶת, אֲבָל יִבְטַח עַל  סִבָּ לאֹ יָבאֹ בְּ

טַרְפּוֹ, הָאֱלהִֹים בְּ

ווֹת,  ן אֵצֶל הַבּוֹרֵא שָׁ לָּ בּוֹת כֻּ י הַסִּ וְיֵדַע כִּ

רְצֶה  יִּ רְצֶה מֵהֶן וּבְעֵת שֶׁ יִּ ֶ מַה שּׁ יַטְרִיפֵהוּ בְּ

רְצֶה,  יִּ מֵאֵיזֶה עִנְיָן שֶׁ

תוּב "אֵין לַה' מַעְצוֹר  אָמַר הַכָּ מוֹ שֶׁ כְּ

רַב אוֹ בִמְעָט" )שמואל א' יד,  יעַ בְּ לְהוֹשִׁ

י הוּא הַנּוֹתֵן לְךָ כּחַֹ לַעֲשׂוֹת  ו(, וְאָמַר "כִּ

חָיִל" )דברים ח, יח(, וְאָמַר "לאֹ בְחַיִל 

רוּחִי אָמַר ה' צְבָאוֹת"  י אִם בְּ וְלאֹ בְכחַֹ כִּ

)זכריה ד, ו(.
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